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the Sankhya position. This is because in the opinion of the
Sankhya it is the excessive flow of tamoguna of the buddhi
that functions as a jnana or av/dya in producing invalidity in
knowledge. So, the generating condition of invalidity is
inherent in the conditions which are causing knowledge
(Jnana karana samagn). Here, one may rise an objection
by saying that the excess of tamoguna, being the cause of
invalidity, cannot be inherent in the generating conditions
of knowledge; because the excess flow means that there is
something more than the knowledge producing conditions.
Hence, this excess flow of tamoguna is something outside
the generating conditions of knowledge.   Apramanya
should, therefore, be regarded as paratah. This objection,
too cannot stand. If the excess flow of tamas, is to be
regarded as a condition external to the generating conditions
of knowledge, then the excess flow of sattvaguna, needed
for producing validity in knowledge; may also be regarded
as external to the knowledge producing conditions. In that
case both validity and invalidity are to be regarded as para-
tah in regard to their origination in knowledge,

In the case of invalid knowledge, like the knowledge
of silver in conch shell, the vrtti of this (Idam vrtti) is
pratyaksa vrttf and this is also Sadvastu vrtti. The vrtti in
the form of silver {rajatakara vrtti) however, originates due
to combined ooeration of ra/atavasana and non-discrimina-
tion (v/vokagraha} between 'conch shell' and 'silver'. Here,
two vrtt/'s are generated simultaneously; but as there is the
reflection of the same consciousness through two vrtt/'s,
there is the generating of one cognition in the form. 'This
is silver'. Here, the defects are rajatavasana and non-
discrimination between the conch shell and the silver. These
are positive but not adventitious. These are the effects of
excess flow of tamoguna. The Sankyha school has admit-
ted tadatmya between the cause and the effect, dharma and
dharm! (quality and possess or of quality). So, vivekagraha
and the desire for the object (which is not present on the
occasion) are non-different from the tamoguna of know-